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Studying the mosque
The "anthropology of Islam" has studied how ordinary Muslims perceive and understand scriptures and practice Islam in their everyday lives. However, there have been some debates, which still remain unresolved, over whether anthropology should study Islam and Muslims in relation to text and scriptures or should study primarily the lived experience of Muslims in local social and cultural contexts (see el-Zein 1977; Eickelman 1982; McLoughlin 2007; Marsden and Retsikas 2013) . Some anthropologists have proposed the study of Muslim groups at the village or tribe level in relation to larger historical and ideological frames of Islam (Ahmed 1986a) . This demands that Muslim groups or Islam itself be studied by scholars, either Muslims or non-Muslims, who are committed to the universalistic principles practiced in Islam, such as tolerance and knowledge. This value-based approach seems to contrast with the objective and scientific study of cultures. However, it has been argued that all kind of ideological anthropologies, such as Marxist, feminist, or applied, are to at least some extent value-based (Tapper 1995) . Asad (1986) has argued that the concept of "tradition" is helpful in studying Islam. This is so because narratives of tradition vary: no universally acceptable account of tradition exists, and "tradition" always is subject to the historical position of those studying it.
Why have mosques in Pakistan not been studied much by anthropologists? Firstly, anthropological studies of Pakistan have mainly centered on kinship, marriage, and other forms of social networks that are based on power hierarchies and economic relations in rural areas (see Eglar 1960; Ahmad 1977; Ahmed 1980; Donnan 1988; Naveed-i-Rahat 1990; Lyon 2004; Chaudhary 2010) . 1 Anthropologists have focused on these domains mainly as a continuity of the colonial tradition in which kinship and patron-client relationships have been regarded as the core part of rural social organization (cf. Mathur 2000) . While these studies have rightly pointed out the importance of these cultural aspects, it became a reason for overlooking some other important features of Pakistani society (Mughal 2014a ).
Secondly, anthropologists have tended to focus on shrines in Pakistan rather than on mosques because of shrines" significance in the rural economy and their strong link with Sufism (e.g. Werbner 2010; Frembgen 2011) . Although shrines are integral to Pakistani social organization, too much emphasis on them has caused the role of the mosque, including within Sufi practices, to be overlooked by anthropologists. 
The mosque
The word "mosque" is the Anglicized form of the Arabic word masjid. There are no reliable sources to confirm how and when the word "mosque" started being used in English. It has been suggested that the word adopted different forms in Greek, Italian, and Spanish before its widespread use in its current form in English, probably during the eighteenth century (see Frishman and Khan 2002; Woodlock 2010, 266) . The word masjid means the place where prostrations before Allah are performed, an essential part of Muslim prayer. Muslims believe through hadiths (traditions of the Prophet) the whole earth is made a mosque. It is not uncommon for Muslims to offer their daily prayers while travelling in planes, ships, buses, and other vehicles, without a need for a specific structure designed to serve as a mosque.
Nonetheless, Muslims are encouraged to build and attend mosques, which are believed to be the "House of Allah." Although Muslims can offer prayers at their homes, it is preferable for men to come to the mosque to pray in the jama'at (congregation).
Muslims offer their five times" daily prayers, the weekly Friday prayer (to be offered only in big mosques: one cannot offer it alone), and additional traavih prayers (offered by Sunnis and
Ahl-e-Hadith) in the mosque during the fasting month of Ramazan. Eid congregational prayers are also held in big mosques twice a year. It should be mentioned that musalla, a small place dedicated on a temporary basis to prayers, is different from the mosque. In
Pakistani villages, a musalla is constructed in the fields so that farmers can offer their prayers while at work. Musalla can be used for other purposes after they are no longer used for offering prayers. On the contrary, according to Islamic principles, after an area is formally designated as a mosque it must remain so until the end of the world.
Masjid al-Haram in Mecca, where the Ka"ba is located, and Masjid-e-Nabwi or Al-Masjid alNabwi (the Mosque of the Prophet) are the holiest sites in Islam. Masjid-e-Nabwi was built by the Prophet in Medina and was used as a place of worship, strategic planning, political discussions, learning, and spirituality (Qureshi 1990; Frishman and Khan 2002 In most Muslim countries, particularly in traditional Sunni societies, women do not offer prayers in the mosque but they do it at home (see Sayeed 2001) . Some women in Pakistan do visit mosques, particularly those of Ahl-e-Hadiths and Shias, located in offices and residential areas of big cities, to offer their prayers. Generally, for Barelvis, mosque space is used by men, with a few exceptions. In many parts of Pakistan, women also attend traditional shrine festivals (Werbner 2010) . In all such religious gatherings men and women have chances to mingle; however, specific arrangements are made to ensure some level of gender segregation.
Most scholars agree that women were allowed to access the Mosque of the Prophet during the Prophet"s time. There are traditions of the Prophet advising that women can offer their prayers in the mosque, albeit in the rows behind men and boys. It was not until the time of Caliph Umar that women were discouraged from offering prayers in the mosque. Since
Sunnis follow their respective jurisprudence according to which women are not generally supposed to visit the mosque, this has been less of a concern in the countries where Sunnis are in majority. However, women"s access to the mosque is an emerging debate in the West (see Brown 2008) .
The study setting and methodology
This report is part of an ethnographic project in a Pakistani village, Jhokwala, in Lodhran Over the last few decades, there has been a tremendous population growth in the village.
Consequently, there is a shortage of land available for agriculture. This has given rise to occupational change as many people have abandoned agriculture and are now working in cities or overseas as laborers. This has resulted in a shift from an agricultural to the market economy (Mughal 2014b) . To maximize production, agricultural intensification has taken place alongside the use of modern machinery. In order to find alternative economic opportunities, there has been an emphasis on modern education. Although women from poor families used to work in agricultural fields previously, almost all families are now educating their girls in schools. Factories have started running in the area. One important factor in speeding up the pace of urbanization in Jhokwala has been its location at a highway junction, providing access to nearby cities. Although electricity was introduced in the village a few decades ago, the effects of globalization started being noticeable only in the last decade, with the use of household electrical appliances, mobile phones, television, and the internet.
There are two mosques in the village: the Noori Mosque and the second one that is sometimes referred to as chhoti (small) mosque. Another small mosque is also located in a factory adjacent to the village, which is used by the factory workers. Although the fieldwork was carried out mainly in the village, several other mosques in nearby villages and Lodhran City were also visited. I will discuss these shortly, but first I will explain some terminology related to the world and the afterlife.
The mosque as a connection between the world and the afterlife
As in all Muslim societies, a very basic and important concept of time and space in Jhokwala is derived from the Islamic notions of dunya (the world) and aakhrat (the afterlife). The world not only encompasses spatial attributes, it is also a time people live in over a large scale or duration, from the past as the time of the creation of the universe to the future that is expressed through the notion of the Day of Judgment. The concept of dunya represents thisworldly past, present, and future while aakhrat represents the otherworldly future. The world is a time-space where humans interact with each other and with nature. Their good or bad deeds in the world will be judged in the afterlife and they will be rewarded with jannat If one has earned more sins in this life, one will be sent to jahannum in the afterlife.
Jahannum is a place full of suffering that is meant to be for disbelievers, sinners, and those who do not perform good deeds. However, one may ask for repentance; to ask Allah for forgiveness and promise not to commit the sin again. Sometimes, compensation for sin, such as giving charity or performing certain rituals, is also offered as repentance. For example, it is believed if one performs hajj pilgrimage to Mecca, one"s sins are forgiven by Allah"s mercy.
This backward movement from sin to purity and from hell to heaven, until a person commits the sin again, represents a time reversal in an individual"s life (see Werbner 2003, 106) .
However, one cannot know in one"s life if one"s sins have been forgiven.
Muslims believe that all humans will be judged on the Day of Judgment for the deeds they Villagers said they could hear the call to prayer without a loudspeaker over long distances:
There were no loudspeakers before electricity was introduced in the village. Our fathers and grandfathers never had this in Bhiwani. It came just now… [Before that] we could hear the voice of the moazzan from a long distance -for miles and miles. It used to be silence everywhere. Now as you see, it is noise everywhere -the noise of vehicles, factories, and TV. We could even recognize which moazzan was reciting azaan. (Rao Hanif, 90) There were debates among scholars about whether or not loudspeakers should be used in the mosque when they were introduced in the early twentieth century in South Asia (Khan 2011 ).
However, there has been no resistance to the use of loudspeakers in the mosque when it was introduced a few decades ago to these rural areas for the first time, as I was told by elderly people, because the use of loudspeakers had already been widespread in cities. The use of loudspeakers has expanded the boundaries of mosque space. I observed many instances when an announcement was made on the loudspeaker and people paid attention to it, taking a break for the moment from whatever they were doing -for instance, they stopped playing music on their mobile phones upon hearing the azaan. Since the use of loudspeakers and watches has increased over time, 5 people who regularly offer prayers in a mosque predict the time of azaan and start preparing for that prayer. The loudspeaker is not merely used for azaan but for other announcements, for example about funeral timings.
The sociospatial relationships around mosque space
One day, I and Sajjad, one of my friends in the village, went to meet Hanif Ahmed, the imam of the chhoti mosque. We discussed the history of Jhokwala, his childhood, and the Sufi saint, Khwaja Ghulam Farid. After an hour, the azaan for Asar, afternoon prayer, was recited on the loudspeaker of the mosque. After entering the mosque, we took our shoes off near the gate in the dedicated space where shoes are kept, and performed ablution. There were some twenty men and boys in the jama'at. Men were standing in the front rows behind the imam whereas boys were in the back row. Nobody was looking at or talking to each other during congregation. However, before jama'at started, two boys were playing, and a man asked them not to do so. During congregation, everyone followed the imam"s verbal command, which was not more than a couple of words, to perform particular steps in segments of prayer collectively. Jama'at finished with everybody looking first at his right and then left shoulders, known as salaam. People started chanting the names of Allah in their heart or in a lower voice after that. After a few minutes, the imam raised his hands for dua (prayer) and everyone followed him by uttering the word Aameen (Amen) at regular intervals. After the dua was finished, people started leaving the mosque. The prayer took about ten minutes for the whole congregation to complete. Some men started talking outside the mosque near the gate, breaking the silence observed inside. Sajjad was talking to a shopkeeper. I joined them to have a conversation about the latter"s work. 
The mosque and welfare
Charity is fundamental to welfare in Islam. Zakaat, distributing alms to the poor, is one of the five basic pillars of the religion. Spending money on and giving charity to fellow human beings according to one"s economic circumstances is a religious obligation and serves to strengthen social bonds (cf. Al-Krenawi and Graham 2000; Weiss 2002; Clark 2004 ).
Although zakaat is not regulated through mosques in Pakistan, many other forms of social welfare are institutionalized through the mosque, for instance, the discussion of community problems (Lee 2010; Ahmed 2014) . Being the House of Allah and a central place in religious organization, Muslims actively take part in the construction and management of the mosque, and I was told that spending money for the House of Allah is better than spending it on worldly affairs or one"s own home. If one constructs a House of Allah in this world, one will be rewarded with a house in heaven in the afterlife, it is said. In this way, people consider such donations to the mosque as an investment that will bring fruit in the afterlife.
Both mosques in Jhokwala were constructed through funds raised mainly from within the village. Residents of the village also donate money to the mosques monthly, weekly on Fridays, or whenever they can afford to do so. This money is used for repairing the mosque, purchasing items such as carpets, or paying the imam"s stipend or the mosque"s electricity bills. A mutawalli (mosque administrator) is responsible for maintaining the budget and taking caring of the mosque affairs with the help of a few volunteers from the village, forming a mosque committee. A mutawalli is a person whom people can trust and who has a good reputation in the village. The mosque has always played a significant role during times of risk and hazards in different parts of the world (Cheema 2012; Mohit et al. 2013 ). In August 2010, there were heavy floods in different parts of Pakistan. A huge number of people were left without any shelter, food and medical aid and the government and nongovernmental agencies started relief efforts. One day, I was interviewing some children in a school when an announcement was made on the Noori Mosque"s loudspeaker:
The flood has caused destruction in the country. After a few minutes, people started donating cash and other items of household consumption at the mosque. Each donation was announced over the loudspeaker. The man who was making these announcements was also praying for the people who were donating, keeping their names anonymous in most cases:
"A musaafir (traveller who is not native) has donated a hundred rupees. May Allah bless him for this charity! May Allah bless peace to his family and relieve them from any suffering they have! A little child has given fifty rupees. May Allah provide his family peace from any suffering they have." These announcements about the flood continued for several days. This shows that the mosque is not just a place for rituals but for good deeds (khair) as well.
Discussion and conclusion
There has been very little research available on the mosque in non-Western contexts. 
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